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The myth that Islam was spread by the force of sword has always. 
prevailed and propagated by the venom spewing opponents of the 
Muslims. A book first published in 1896 and authored by Professor 
Thomas W. Arnold of the University of London describes in minute 
detail the continuous spread of Islam in various parts of the world in 
the twelve centuries of its age till then. 


- Professor Arnold was a polyglot and a scholar of massive erudition. 
King George V knighted him for his services to the world of learing. 
‘The Spread of Islam in the world’, a chronicle of fundamental 
importance, gives an authoritative history of the expansion of Islam 
through peaceful preaching. He has covered most of the countries 
where Muslims live-Indian subcontinents, Indonesia, Malaysia, 
Philippines, China, Central Asia, Eastern Russia, the Balkans, Turkey 
the whole of Africa, Spain and even faraway Poland. 


Beginning this issue we shall publish excerpts from Prof. Arnold's 
magnum opus. His reasons for the successful spread of Islam are 
the highlight of the work and should be an eye-opener for the anti- 
Muslim bigots, therefore, we start with that chapter ites it 
forms the concluding part of the book. | 


Haroon Shaikh 
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The Qur’an 


The Qur’an, the Book of God, enshrines the teachings which were basically the same as were to 
be found in previous revealed scriptures. But these ancient scriptures are no longer preserved in their 
original state. Later additions and deletions have rendered them unreliable, whereas the Qur’an, preserved 
in its original state, is totally reliable. | | 


The Qur’an has 114 chapters. Its contents in a nutshell are: belief in one God, and considering 
oneself answerable to Him: firm belief that the guidance sent by God through the Prophet Muhammad is 
the truth and that man’s eternal salvation rests thereon. | : | 


The position of the Qur’an is not just that it is one of the many revealed scriptures but that it is the 
only authentic heavenly book, as all other books, due to human additions and deletions, have been ren- 
dered historically unreliable. When a believer in the previous revealed scripture turns to the Qur’an, it does 
not mean that he is rejecting his own belief, but rather amounts to his having re-discovered his own faith in 
an authentic form. : 


The Qur’an isa sacred book sent by the Lord of all creation. It is a book for all human beings, 
because it has been sent by that Divine Being who is the God ofall of us. 


The Qur’an is no new heavenly scripture. It is only an authentic edition of the previous heavenly 
scriptures. In this respect, the Qur’an is a book for all human beings, of all nations. It is the expression of 
God’s mercy for one and for all. It is a complete message sent by God for every one of us. The Qur’an is 
a light of guidance for all the world just as the sun is the source of light and heat for all the world. 


Islam means submission. The religion of Islam is so named because it is based on obedience to 
God. A true believer in Islam is one who subordinates his thinking to God, who follows God’s dictates in 
all aspects of his life. | 


Islam is the religion of the entire universe. For the entire universe and all its parts are functioning in 
accordance with the law laid down by God. 


Such behaviour is also desired of man. Man should also lead his life as God’s obedient servant just 
as the rest of the universe is fully subservient to God. The only difference is that the universe has submitted 
to God compulsorily, while man is required to submit to the will of God by his own choice. 
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When man whee islaen, first of: alli iti is ishis thinking iwi comes socio ftom: then bis dedlies. his : 
feelings, his interests, his relational loves and hi his hatred. Alla are e coloured thy his: obedi ience to God's | 
will. 


‘When man, in his seeds le a and, his behaviour with people, | a dealings — 
all are moulded by the demands of Islam. From inside to o-outside he becomes. person devoted to God. | 


Man is God’s seventy and iniei the ily proper way Pe man in n this Bands is to hive: as s the eo 
servant of God. Islam, in fact, is another name for this life of serv itude to God. Where the Islamic life is , 
devoted to the service of God, the un-Islamic life unashamedly flouts the will of God. Islam teaches man - | 
to lead an obedient life and surrender himself cotepietely to the will of God. Iti is spneleintins do sO who e 
will share God eotoae world. 
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Faith 


The essence of faith is ma ‘arifah, (realization or discovery of God). When a man consciously 
seeks out and finds God, and thereby has access to divine realities, that is what constitutes faith. 


This discovery is no simple matter. God is the Creator and Owner of all things. He will award or 
punish all, according to their deeds; none is free from His grip. The discovery of such a God shakes to the 
core the whole life of man. His thinking is revolutionized, for God becomes the centre ofall His emotions. 


With God as the principal focus of his attention, man becomes God’s servant in the fullest sense of 
the word. He becomes a man whose living and dying is all for God. 


Such a faith ultimately results in all of man’s behaviour and his dealings taking on the hue of God. 
When the believer speaks, he is conscious of the fact that God is listening to him. When he walks, he does 
so with modesty so that his gait may not be displeasing to God. When he deals with people, he is always 
wottied lest he deal unjustly and be punished by God in the next life. 


The impact of this degree of faith makes the entire life of man akhirat-oriented. In all matters his 
_ eyes are focused on the Hereafter. Instead of immediate gain he makes gain in the next life his goal. 
Whenever there are two aspects of any matter, one pertaining to this world and the other to the next world, 
he always prefers the latter. 


Faith, another name for the recognition of the Supreme God, becomes for the believer a fountain- 
head of limmitless confidence in his Creator. When this recognition takes root in an individual’s heart and 
soul, lis whole personality becomes regenerated. Knowing that in all circumstances he may depend upon 
God, he becomes a new man. 


akhirat : Here after or Next World 
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As your faith is strengthened, you will find that there is no 
longer the need to have a sense of control, that things 
will flow as they will, and that you will flow with them, 

to your great delight and benefit. 








The Mosque in Islam 


What is the role of the mosque in Islain? ‘Masjid,’ or mosque, literally means ‘a place for sel{- _ 
prostration,’ that 1s, a place formally designated for the saying of prayers. According to a hadith, the 
Prophet of Islam observed: ‘“The masjid is a house of God-fearing people.” This means, in effect, that it is 
a centre for the inculcation of reverence, where individuals learn what is meant by piety and are thus — 
prepared for a life of devotion to the Almighty. 


The Masjid is built so that bebiile may visit it to read the Book of God, to remember their Creator, 
silently and in prayer, and to hear His commandments on how they should lead their lives, that is, how to 
conduct themselves according to His will. 


The most important of all these activities is the saying of prayers, a ritual to be carried out five 
times a day as prescribed by Islam. This act of worship, the greatest means of instilling a sense of awe in 
the devotee, may be carried out at any place, but ideally, is performed in an organized manner, in congre- 
gation, within the mosque. There the worshippers range themselves in orderly rows behind a single prayer 
leader, the Imam. (The acceptance by the group of just one individual to lead the congregation avoids any 
dissension which might arise from there being more than one.) The number of the worshippers may be ten 
or ten thousand: all have to stand in rows behind the Imam. This teaches the lesson of unity. Nevertheless, 
namaz, in essence, is an individual action. Everyone recites his own prayer and is rewarded on account of 
its innate rectitude and sincerity. 


The prayer begins with ablution, that is, with the washing of the face, hands and feet. This bodily 
cleansing is a symbolic reminder that the Muslim should lead his life in this world in a state of purification 
of the feelings and the soul. — 


What is recited during prayer consists of verses from the Qur’an or dhikr, remembrance of God, 
and dua, invocation and supplications. All of this is aimed at bringing about a spiritual awakening such as 
will induce the worshipper to renounce his life of ignorance and heedlessness in favour of a life inspired by 
Islamic moral values. | 


Throughout the prayer (namaz) the phrase, ‘Allah-o-Akbar’, “God is great,’ is repeated several 
times. Implicit in these words is the idea that the person uttering them is not great. Their frequent repetition 
is a lesson in modesty, designed to rid the worshipper of _— and egoism, and turn him into a humble 
servant of God. 


The acts of kneeling down and self-prostration are also repeated several times in the course of the 
prayer, in symbolic submission before God. In this way, the worshipper is conditioned by) namaz to 
surrender himself to his Maker in all humility. _ | | 3 





—_ 


The various postures in the namaz climax in the act of self-prostration—the ultimate demonstra- 
tion of submission. Real proof of this submission to God will only become manifest, however, in subse- 
quent dealings with other human beings, in which if is clear that self-glorification has been replaced by 
glorificationof the Almighty, and that feelings of superiority have given way to profound humility. 


~The namaz ends with each worshipper turning his face sideways and uttering, these words: “May 
God’s peace and blessings be upon you.” Every day, all around the globe, Muslims perform this rite. It is 
as if they were saying to their fellow men all over the world: “O people, we have no feelings for you but 
those of peace. Your lives, property and honour—all are safe.” It is this spirit with which worshippers arey~ 


enthused before they return to society. 


Besides the five daily obligatory prayers, there is a weekly Friday prayer which is necessarily 
offered in the mosque. In practice and content it is just like any other prayer, but since a larger number of 
people gather on this occasion, a sermon (khutba), giving religious guidance, is also preached by the 
Imam before the prayers begin. In this, he reminds worshippers of their accountability to God, of the 
commandments pertaining to Islamic character and of the proper way to deal with others in society. In this 
way, the Friday sermon refreshes the memory on religious commitments. , a 


The mosque, initially intended as a place of worship, has come to be built to serve other related 
purposes, such as housing the madrasa, library, lecture hall, guest house and dispensary. According toa 
hadith the Prophet advised the building of mosques ina simple style, so that there should be no dissipation 
or dilution of the true religious and spiritual atmosphere. | 


All mosques (with the exception of three) are of equal religious standing, whether large or small, 
plainly conceived or architecturally magnificent. The three mosques which have a greater degree of sanc- 
tity because of their historical and religious associations are the Masjid-e-Haram in Makkah, the Prophet's 
mosque in Madinah and the Dome of the Rock in J erusalem. i 


Reason is our soul's left hand, faith her right. 


. Best Caller to God’s Way 


About 1400 years ago the Prophet was forced by the Quraysh tribe to leave his native city of 
Makkah. He showed the utmost patience and restraint in the face of provocation by the Makkans but 
finally to avoid confrontation, left the city along with a handful ofhis followers. In Madinah the Prophet 
was welcomed by the Ansars, who treated the inimigrants as their brothers and sisters, and even shared 
their possessions and properties with them. 


In Madinah, the Prophet founded the mosque which is today known as the Mosque of the Prophet, 
himself taking part in its construction. It became the centre of his activities, from which he would preach 
the message of Islam, sitting for hours on end in order to have the revelations written down and memorised 
by his companions. : 


The Prophet laid great emphasis on character building, excellence in moral and social conduct, 
good family ties and the dignity of labour. Charity was one of the main features of the new society. The 
Prophet said, “Give alms from your right hand, but your left hand should not come to know ofit.” But over 
and above giving alms and feeding the poor, the Prophet gave much wider meaning to the concept of 
charity, as he believed that every good act was a form of charity: smiling at a fellow human being; showing 
the road to a person who has lost his way; removing hindrances such as thoms and stones from the road; 
assisting the blind; helping a person to mount his beast; uttering pure, comforting words and replying to 

questions with mildness. All of these for the Prophet constituted charity. 


The Prophet’s kindness and merciful nature was unparalleled. Often, when he passed by a group 
of children, he would say, “Children are flowers of God,” and pass his hand affectionately over their heads 
and sometimes even join in innocent games. He gave special honour and regard to parents: “Paradise lies 
at the feet of mothers” and “God’s pleasure is in the father °s pleasure; and God’s displeasure is in the 
father’s displeasure.” Those, he believed, who served their parents well, were deserving of Paradise. A 
man once asked the Prophet, “Who rightfully deserves the best treatment from me?” “Your mother,” said 
the Prophet. Then the man said, “Who comes next?” “Your mother,” said the Prophet. “Who is after 
that?” asked the man, “Your mother,” was the Prophet’s answer. “Who comes next?” insisted the man 
again. “Your father,” said the noble Prophet. 


The Prophet gave great importance to family ties. He said, “The best man is he who is best to his 
wife.” Likewise, the best woman is the one “whose husband feels pleased to see her, who obeys when her 
husband commands and who does not take a stand about herself or her wealth which is displeasing to her 
husband.” | 


The Prophet always emphasised good relations with neighbours and visiting the sick. He said that 


omthe Day of Resurrection, God would say, “O son of man! I was sick, and you did not visit Me.” The 
man would answer, “O my Lord! How could! visit You when You are the Lord of the world?” God would 


[6] 





be answer. “Did you not know that such and such of My servants was sick, and you did not visit him. Did you 
not know that if you had visited him, you would surely have found Me with him?” 


Ina society based on good moral values, evils such as gambling and drinking find no place. Thus 
the Prophet categorically prohibited gambling and the use of wine and would tell his followers that eating 
moderately is the best solution to avoid disease: “Do not kill your hearts with excess of eating and drink- 
ing.” He told them to divide the stomach into three parts: one third for food, one third for water and one 
third absolutely empty. The Prophet also felt very strongly about oral hygiene. He said if he had not feared 
putting his followers to trouble, he would have made it compulsory for them to clean their teeth five times 
daily at every prayer, and emphasised that “cleanliness is half of faith.” 


Simple living and contentment were the key teachings in his life: “When you see a person,” ad- ° 


vised the Prophet, “who has been given more money and beauty than you, look then to those who have 
been given less.” In so doing, we will thank God for His blessings, rather than feel deprived. The Prophet's 
emphasis on moral values was so high that he advised his followers never to say that if people treat us well, 
we will treat them well, and if people treat us badly then we too will treat them badly. Even if people 
treated them badly, they had to be well mannered towards them. He also taught them that under no 
circumstances should they become angry. “The strong man is not one who throws people down, but one 
who withholds himself from anger.” 


The Prophet encouraged his followers to earn their livelihood through trade and by their hands 
and to honour the dignity of labour. A famous saying of his goes: “Pay the labourer his wages even before 
his sweat dries up.” He also said that a trader must be very honest, while selling his goods, he must inform 
the buyer of any possible defects inthe merchandise. | 


~ The Prophet’s life was marked by simple living and sublime character, prayer and devotion, 
compassion and humility. After his death, people used to ask the Prophet’s wife, Aishah, how he lived at 
home. “Like an ordinary man,” she would answer. “He would sweep the house, stitch his own clothes, 
~ mend his own sandals, water the camels, milk the goats, help the servants at their work, and eat his meal 
with them; and he would go to fetch what we needed from the market.” 


‘Forgiveness means letting go of the past. 


~— pS ______ 





The Theory of Revolution in Islam 


We learn from the Qur’an that the state of a community is changed by God only when its mem- 
bers have themselves moved on to a higher spiritual plane. The Qur’an expresses this with telling simplic- 
ity: “God does not change people’s lot unless they change what is in their hearts” (13:11) 


The starting point of the Islamic revolution is, in fact, the individual. From the individual it gradually 
progresses on to the society or system, instead of starting from the system to the individual. Clearly, 
Islamic thinking on this subject is diametrically opposed to the communist ideology, which decrees that the 
individual can be reformed by a change of system. The Islamic view is that when the individual has 
reformed, society will of itself undergo a transformation. 


The theory of Islamic revolution recognizes that the individual is the source of both corruption and 
reform. Therefore, ifthe rectification of any aspect of society is sought, the starting point must be the 
individual and his spiritual wholeness. There is a hadith which gives metaphorical expression to this: “Lis- 
ten carefully. In the body there is a piece of flesh. If that is healthy, the whole body is healthy. But if that 
piece of flesh is not in proper shape, the whole body will become unfit. Listen, that piece of flesh is the 
heart” (Al-Bukhar1). 


Ifa social revolution is to be brought about, emphasis must be laid primarily on producing good 
character: the importance of the good and the right—in thought, word and deed—should, ideally, be 
inculcated from the very outset. Goodness then becomes the principle upon which all healthy social inter- 
action takes place. This has a generally pervasive effect also on social institutions, which take their moral 
hue from the individuals responsible for their functioning at all levels. 


According to a hadith recorded in Mishkat, the Prophet of Islam said that the rulers would be of 
the same level as that of the ruled. That is, whether a system is good or bad for a society will depend upon 
the individuals who manage it, and also who are managed by it. Ina society formed of good citizens, the 
system, whatever it may be, will run on just and equitable lines. Conversely, in a society formed of miscre- 
ants and moral backsliders, no system per se can conceivably ensure social progress, while the system 
itself, because of the corruption of individuals, will appear to be riddled with iniquities. 


The strength ofa society and its ability to endure are dependent on the personal worthiness of its 
member. Each member contributes his individual strength like a brick ina tall building. Ifthe bricks are — 
badly made, so that they erode and crumble, it will only be a matter of time before the entire building 
crumbles and falls. Can society survive if its constituents are of an inferior moral fibre? They are like the 
passenger ona ship who bores a hole in the hull without considering that, as a result of his action, ship, 
crew and passengers will quickly flounder. Therefore each and every individual needs to be reformed for 
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producing a good society. For even a single member of the society can wreak havoc by his acts of 
perversion. _ ee a Me aes : | | aoa | 


Clearly, ina society which is entirely driven by corrupt and subversive forces, a revolution is called 


’ for, The most salient principle of Islamic revolution is that change must be brought about through peaceful 


efforts. A transformation can, of course, be effected by the use of violence, but it will in no sense be a 
positive one. For a revolution to be effective and beneficial, it is vital that it should be carried out peace- 
. fully. There is a hadith which says: “God grants to non-violence what He does not grant to violence.” 


- The Prophet Muhammad was eminently successful in bringing about major changes in both reli- 
gious and secular beliefs and practices throughout seventh century Arabia and the countries surrounding it. 
The fact that this was done in the most gradual and pacific way, with the minimum of bloodshed, is a matter 
of historical record. Indeed, the Prophet’s life is replete with examples of how to bring about change in an 
ideally patient and tolerant manner, first of all on a very small scale, then gradually enlarging the scope of 
activities, and only in the final stages bringing about the thoroughgoing social revolution which, in effect, 


meant individuals ona large scale bowing to the will ofthe Almighty. It was only after a very long period of » 


missionary work that the Prophet exhorted people, on the basis of divine revelations, for example, to give 
up drinking, gambling and adultery. Had he attempted to hasten matters by force or intimidation, people 
would have reacted negatively and might have decided never to comply with his requests (Al-Bukhari). It 
is a measure of the success of his persuasive methods that, despite the heavy addiction to liquor in Arab 
society, regular takers not only gave up the habit, but also destroyed all the pots in which they had liquor 
stored in their homes. Given the fifteen years of his painstaking work just to condition individuals’ minds to 
the sublimity of surrendering to their Creator, one might say that his method was evolutionary rather than 


revolutionary. 


The Prophet lived on in Makkah for thirteen years after receiving his prophethood. At the end of 
this period, he migrated to Madinah, where he lived for ten years till the time of his death. It is a well- 
documented fact that during his Makkan period, he was offered kingship, but that he declined it (Ibn 
Hisham). His reason for denial was that he knew full well that the mere crowning of a man as king would 
not transform society. Change in society comes about not with the wielding of enormous political power, 
but through education and awareness. The Prophet therefore continued with great patience and persever- 
ance to educate the people, until the time came when the social and political system was Islamized on its 


Owl). 


Those who make peaceful revolution imposible will make, 
violent revolution inevitable 








The Desire for Peace 


A believer is necessarily a lover of peace. In his mind, faith and a desire for peace are so closely 
interlinked that, regardless of the circumstances, he will strive to the utmost for the maintenance of peace. 
He will bear the loss of anything else, but the loss of peace he will not endure. : ety 


The life that the true believer desires in this world can be lived only in the propitious atmosphere 
which flowers in conditions of peace. Conditions of unrest breed a negative atmosphere which to him is 
abhorrent. oS | Sereeae 


But if peace is to be maintained, it calls for a certain kind of sacrifice. That is, when conditions 
become disturbed, the believer must overlook both the misdeeds leading up to this situation and the 
identity of the wrongdoers. He must suffer all the harm and injustice done to him without making any 
attempt either to retaliate, or to bring the miscreants to book, so that a state of peace should continue to 
prevail. The believer has to be willing to pay this price, so that his pursuance of constructive ends should 
proceed unhampered. , 


~_ 


The believer is like a flower in the garden of nature. Just as a hot wind will shrivel up a bloom and 
cause it to die, so will constant friction distract the believer from achieving positive goals. And just as a 
cool breeze will enable the flower to retain its beauty for its natural life-span, so will a peaceful atmo- 
sphere enable the believer to fulfil the obligations of divine worship in a spirit of great serenity. Peace is 
thus central to the life of the believer. | 


Islam is a religion of peace. And peace is a universal law of nature. That is because God loves the 
condition of peace, and disapproves of any state of unrest. God’s predilection for peace is quite enough 
reason for the believer also to love peace. In no circumstances will the true believer ever tolerate the 
disruption of peace. } 


Peace cannot be achieved through violence; _ 
it can only be attained through understanding. | 





. 
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Jihad 


Jihad means struggle. Any sincere effort for the cause of religion will be called Jihad. Man’s self 
leads him to evil. So waging war with the selfis / ithacd. Sometimes friends or acquaintances pressurize you 
into engaging in activities which are not right from the moral standpoint. At that time, refusing to yield such 
pressure and sticking firmly to an upright attitude are forms of jihad. | 


Exhorting people to goodness and making them refrain from indecency are tasks entailing a great 
struggle. Continuing the dawah campaign whilst bearing all hardship is also jihac/. 


If having been treated with bitterness by neighbours or acquaintances, or after suffering any other 
kind of provocation, one refrains from reaction and retaliation and maintains pleasant relations unilaterally, 
this will also be a form of jihad. 


There is another kind of jihad which is called “qital’ that is, engaging in war at God’s behest at the 
time of aggression on the part of the enemies. This jihad is purely in self-defence in order to counter 
aggression. The literal meaning of jihad is not war. But to fight in self-defence in accordance with God’s 
commandments also involves a struggle; that is why it is also called jihad. 


Jihad, meaning war, is however a temporary and circumstantial matter. Ifin the real sense any 
need for defence arises only then will armed jihad be launched. Ifno such severe urgency arises, NO 
armed jihad will take place. 


Just calling an action jihad’ will not morally validate it. The only true jihad is that which is carried 
out in accordance with Islam. Islamic jihad/ is, in actual fact, another name for peaceful struggle. This 
peaceful struggle is sometimes an inward-looking thing, like waging jihad with the self when it takes place 
at the level of feeling; sometimes it is desired externally, and manifests itself at the physical level through 
gestures (like kneeling, prostrating oneself before God). 








Patience (Sabr) 
| Patience is the exercise of restraint in trying situations. Itisa virtue which enables the individual to 
_ proceed towards worthy goals, undeflected by adverse circumstances or repeated provocations. Ifhe - 


allows himself to become upset by opposition, taunts or other kinds of unpleasantness, he will never- 
reach his goals. He will simply become enmeshed in irrelevancies. ss ae “a 


The only way to deal with the irksome side of daily living is to exercise patience. Patience will 
ensure that whenever one has some bitter experience, he will opt for the way of tolerance rather than that 
of reaction to provocation. It will enable one to absorb shocks and to continue, undeterred, on one’s 
onward journey. — : els ; : | Aepatong she: ste 


Patience, as well as being a practical solution to the problems faced in the outside world, is also _ 
a means of positive character building. One who fails to exercise patience, gives free rein to negative © 
thoughts and feelings, develops a personality which is likewise negative while one who remains patient is 
so morally bolstered by his own positive thoughts and feelings that he develops a positive personality. 


Sabr isno retreat. Sabr only amounts to taking the initiative along the path of wisdom and reason 
as opposed to the path of the emotions. Sabr gives one the strength to restrain one’s emotions in delicate 
situations and rather to use one’s brains to find a course of action along result-oriented lines. 


The present world is fashioned in such a way that everyone is necessarily confronted with un- 
pleasant matters at one time or another. Things which are unbearable have somehow to be borne; har- 
rowing events have to be witnessed and all kinds of pain have to be suffered. In such situations, succumb- 
ing to impatience leads to the kind of unnecessary emotional involvement which is counter-productive, 
while a demonstration of patience has a healing, beneficial effect, allowing one to tread the path of dis- 
creet avoidance. Success in the present world is destined only for those who adopt the path of patience 
in adverse circumstances. — ps eG ee ee ee 


Infinite patience brings immediate results. 








~The Brotherhood of Man 


According to Islam, all human beings have been created by one and the same God, and for this 
reason belong to one great brotherhood. So far as their earthly origin is concerned, they are all descen- 
dants of the first pair of human beings ever created by God — Adam and Eve. In their subsequent spread 
over different parts of the world, variations in geographical conditions produced a diversity of skin colourings, 
languages and other racial characteristics. 


The teaching of Islam in this regard is that despite differences of colour, language, etc., people 
should harbour no ill-will towards those who are apparently unlike themselves, for differentiating between 
one man and another is not approved by God. They should rather promote fellow feeling towards others, 
even if at first glance they appear like total strangers to them. Bearing in mind that they are all traceable 
back to Adam and Eve, they should be each other’s well-wishers and willingly come to one another's 
assistance, like members of the same large family. 


Ideally, the relation between one man and another ought not to be one of strangeness but one of 
familiarity; not of distance but of nearness; not of hatred but of love. 


When all human beings are descendants of the same progenitors, that means that all are equal: no 
one is superior or inferior. The distinction between great and small is not between one human being and 
another, but between God and man. And before God, certainly, all human beings are equal; all are equally 
His creatures and His servants. For God does not discriminate between one or the other of His creations. 


On the Occasion of Differences 


__. Differences are a part of life. A divergence of views and behaviour arises between people for a 
variety of reasons. Just as differences occur among unbelievers and apostates similarly differences occur 
between sincere and pious people. But even if differences cannot be prevented, that is no reason, for any 
individual to indulge in negative behaviour. It should be borne in mind that despite differences, positive 


behaviour is both a possibility and a necessity. 


Regarding a person as being wrong about everything just because he holds different opinions and 
calling him a hypocrite, bad intentioned and insincere are entirely un-Islamic reactions. The true believer 
looks at the issue of difference as a matter of intentions, and limits any ensuing dissension to the sphere of 


its origin. He never allows matters to escalate. 


Severing relationships due to differences is not in accordance with the spirit of Islam. Mutual 
relationships should be maintained while continuing serious discussion of contentious issues. Not greeting 
the person with whom one has differences or refusing to meet such a person is highly improper. 


In this present world everything is designed to put man to the test. Differences also serve this 
purpose. Man ought to be extremely cautious, particularly at moments of contention. He should continu- 
ously strive to be tolerant lest he show some improper reaction, which would be displeasing to God. 


Remaining impartial in the face of differences is indeed a difficult task. But its reward too is great. 
Every right act is treated as an act of worship in Islam; it is therefore an act of superior worship when, in 
spite of controversies one keeps one’s heart free of enmity and vengefulness and adheres strictly to the 


path of justice. 


The emergence of difference is not in itselfa bad thing. What is bad is that at the time of arising 
differences the individuals concerned do not rise to the occasion. They fail miserably in the divine test. 
Remaining within the confines of taqwa (fear of God) at times of conflict is a great Islamic act, and — 
crossing the boundaries at such moments is an un-Islamic act of the worst degree. 


The weak can never forgive, 
Forgiveness is the attribute of the strong. 








Human | Equality 


| According to Islamic tenets, all human beings are equal. In prayer, all members of the congrega- 
‘tion stand in the same rows together, and on the Hajj pilgrimage, all the believers belonging to different 
countries don identical white seamless robes for the performance of the obligatory rites. On the occasion 

_ of the Final Pilgrimage, it is noteworthy that the Prophet of Islam declared that no Arab was superior to 


a non-Arab and that no white was superior to a black. All were equally servants of God. In Islamic , 


society, everyone is accorded the same status, there being, ideally, no higher or lower social strata. 


How then can we rationalise what are apparently very aiteat differences in human beings in terms 
of colour and race, etc., considering that the concept of human equality ranks so high in the value system 
of Islam? We find the answer in the Qur’an, which makes it clear that such outward differences are meant 
to serve as means of identification and were never intended as indicators of superiority (or inferiority). 
People in different parts of the world may have a diversity of skin colourings and other distinctive racial 
characteristics, but that is only so that they may be easily distinguished from each other. By Islamic 
standards, this is designed to facilitate social and national interaction. 


The sole basis of superiority in Islam is tagwa — the earnestness with which one leads a God- 
fearing life; as such, it bears no relation to colour or race. Physical attributes certainly have their effect on 
the social interaction of this world, but in the Hereafter, no value is attached to them. There, the only things 
which count are inner qualities, for upon them depends the essential excellence of man’s distinctive char- 
acter. That is why, according to a hadith, God sees the heart and not the body. He reserves a place in 
Paradise only for those found deserving in terms of their inner worth. 


According to Islam, all greatness belongs to God. God as the Supreme Being is ineffably superior 
to all men. While there is this infinitely great difference between God and man, there is no difference 
whatsoever between man and man. 


No man is an island, entire of itself; 
every man is a piece of the continent. 
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collecting alms, and those that are-converted to the heft That 
and All-knowing. (9:60) — cs purtorauianl toi ee ee ee 


So, as is clear from this verse, one of the ways: ‘that Zakat c can sb spent is “forthe cause sof God." a 
Though the words of the Qur’an are general, the consensus of Muslim theologians is that they’ refer to holy a 


war: it is those who are voluntarily engaged in holy wat, and have not been appointed any salary bythe — 


government, who should receive alms given “for the cause of God.” (F igh-us-Sunnah, Vol. 1 p- 393) 


If we accept this interpretation, then it means s that the instruction to give: Zakat “forthe causeof 


God” may, to all intents and purposes, be misapplied. This form of voluntary participation i in wars was only 
possible in ancient times; under modern conditions there is no question of it. In the present age \ war has — 


_ become so complicated and technical that only those who have received regular training are able to take 


any real part in it: to allow untrained people to enter the field of battle i is tantamount to inviting defeat. In 
other words, only those who are employed by the government can ee in war aegis Accord- 
ing to this interpretation, the above injunction is really r no Jonger applicable. 


- The words “for the cause eof God” are pa, in their application. They SRT. any task that is 
performed for God’s cause, being especially applicable to that work which the Qur’an calls “calling to the 


service of God.” The true objective of Islam is preaching, not fighting. Calling people to submitthemselves — 


to God is the Islamic point of preaching; war is only resorted to. when the other panty starts hostilities, and 
forces the preachers of Islam.to take up arms to defend themselves. 


_ The Egyptian scholar, Rashid Raza, has noted in his ‘elllaiocibiay of the Qur’ an that the words “for 
the cause of God” are equally — to those who strive to spread 9 word of God. 


The best way to give: ee “for the. cause oF Go 1 j in "inthe present age, is to contribute to the training 
of preachers, and to their.dispatch by Islamic organizations to non-Muslim lands, and.to continue to give — 
financial support to these — just as non- -Muslims do for the propagation of their whee: -ageed | 


Manar) 





Salvation 


What is the greatest issue facing man in this world? It is how to secure salvation in the life after 
death so that he may find his true abode and have a share in God’s eternal blessings. | 


Every man who is born in this present world has to enter another world after death, In this world 
man was granted life’s opportunities as a matter of being tested by them. Whatever man receives in the 
next world will be purely on the basis of his deeds’in this world. This means that in the world before death, 
man has been given a great number of things and opportunities, whether or not he deserved them. But 
after death, the criterion of receiving will only be a matter of his just ceeds, nothing will be given to him to 
try him. 


This means that those who are held to be deserving will be granted not out of God’s blessings but 
more than they actually merited. But those who have done nothing to deserve God’s blessings will have 
nothing whatsoever in store for them. They will be compelled to live in a state of utter deprivation. 


This is man’s greatest problem. To what should he give the greatest attention so that he may not be 
held undeserving in the life to come? Everyone has to himself exert to the utmost in the consciousness that 
in the next stage of his life he may by default be considered without merit. Then there would be no further 
scope for him to earn God’s blessings, salvation would elude him completely. 


The next world is the most perfect and eternal world. There, all kinds of pleasures and happiness 
have been stored up for mankind. It is that world which man should cherish most, and it should be the 
place to which he most earnestly aspires. But the time for action to secure a place in that blessing-filled 
world is not the world after death, but the world before death. The present world is the place for action, 
while the next world is the place for reaping the reward for one’s deeds. 


Salvation in the life Hereafter is only for those who prove themselves deserving of it. 





Nine things Lord has commanded me. — ; : : 
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TERRORISM: UNHOLY WAR 


"We have sent thee (O Mohammed) not, but mercy for all the Worlds." (The Qur'an 21:107) 


It is truly an irony that the Prophet of mercy-this is how God describes Prophet Mohammed 
(PBUH) in the Qur'an, should have amongst his followers prophets of doom. Jihad, which — 
means struggle, striving can never be synonymeus with terrorism. Unfortunately, with degeneration 
of the Muslims, their apathy towards acts of despicable violence by a section of the Muslims 
in different parts of the world, and at times, more often than not, tacitly approving these heinous 
acts has created an impression that Islam permits, condones or even appreciates terrorism. 


One has to accept that there does exist a section of the Muslims clergy, however small, who 
justify horrendous acts of violence. Twisting and interpreting the Holy Scriptures in a way that 
suits them has been their most effective tool to muster support from the ignorant mobs. Their 
sectarian and self-righteous preaching leaves no room for tolerance. They misuse the mosque for 
spreading hatred. Invariably, in many, many mosques, the Friday prayers end with the 
supplication of destruction and doom of the Jews, Christians, Kafirs and "all those whose fate 
precludes guidance from Allah." The truly god-conscious shudders when he hears the loud 
chorus of "Aameen" (so be it) from the congregation. 


_ Though, the dividing line between war and terrorism is difficult to distinguish-is not terrorizing 
the opponent into submission an objective of war? (were not the atom bombs dropped on the two 
unfortunate cities of Japan to achieve exactly that?) but, viewing it in an Islamic perspective the 
fact remains, that when man's urge and desire to win and posses, crosses the boundaries of 
reason, makes him an extremist. 


'" Considers the human self and how it is formed in accordance with what it is meant to be 
and how it is imbued with moral failings as well as consciousness of God!"(the Qur'an 
chapter 91 verses 7 & 8) | 


All humans are imbibed with the two qualities of good and evil-necessary for the test that life is. 
It is the failing in this test on a vast scale that produces a situation where terrorism thrives. The 
same is happening in the Muslims world today. 


Right from the onset the mission of the Prophet teaches the adherents to accept reality and 
respond to situations in a way that avoid conflict. The migration or 'Hijrat' as it is known to the 
Muslims was the first example. This act of migration is erroneously portrayed as a ‘flight from 
Mecca’- it is inconceivable that Almighty Allah could not protect His Messenger. The fact of the 





matter is that the life of Prophet was a perfect model for mankind to be emulated by the 
God-conscious and in the act of migrating from Mecca the Prophet was providing a lesson in 
avoiding conflict. ar : | | 
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The second, being the Treaty at Hudaibiya or “Sulah Hudaibiya". Here for the sake of peace the 
Prophet signed a document that was entirely one sided. History is witness to the tremendous’ 
opportunities that compromise provided to the Prophet and his few followers. It truly changed 
the course of history of not only Arabia but of the world. | tell oie — 
7 20 2G lies) r 


The life of the Prophet is replete with examples which emphasize on compromise and tolerance. 
Compromise-meaning to settle for less than rightfully due, It was this attitude that contributed to 
the overall success of his mission. The Muslims who author and those who support terrorism _ 
must know that they have deviated from the path of righteousness and nothing shall save them 
from an ignominious end in this world and eternal suffering in the Hereafter. 


According to the Prophet the best of Jihad is the one to speak the truth against a tyrant. Today, 
for the Muslims, speaking out loud and clear against terrorism rather than remaining 
indifferent spectators, would be conducting that Jihad. — 
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SPREAD OF ISLAM 
By 
Prof. Thomas Arnold 


ote CAUSES OF THEIR SUCCESS — 


Porétnost among these is the simplicity of the Muslim creed. There is no bth but Goa: 


Muhammed is the Apostle of God. Assent to these two simple doctrines is all that is demanded - 


of the convert, and the whole history of Muslim dogma tics fails to present any attempt on the 
part of the ecclesiastical assemblies to force on the mass of believers any symbol couched in 
more elaborate and complex terms. This simple creed demands no great trial of faith arouses as 
a rule no particular intellectual diffculties is within the compass of the meanest intelligence. 
Unencumbered with theological subtleties, it may be expounded by any, even the most unversed 
in theological expression. The first half of it enunciates a doctrine that is almost universally 
accepted by men as a necessary postulate, while the second half is based on a theory of man's 
relationship to God that is almost equally wide-spread, viz. that at intervals in the world's 
history God grants some revelation of Himself to men through the mouthpiece of inspired 
prophets. This, the rationalistic character of the Muslim creed, and the advantage it reaps 
therefrom in its missionary efforts, have nowhere. been more v4 site brought out than in the 
following sentences of Professor Montet:- 

"Islam is a religion that is essentially rationalistic in the widest sense of the term considered 
etymologically and historically. The definition of rationalism as a system that bases religious 
beliefs on principles furnished by the reason, applies to it exactly. It is true that Muhammed who 
was an enthusiast and possessed, too, the ardour of faith and the fire of conviction, that precious 
quality he transmitted to so many of his disciples-brought forward his reform as a revelation: but 
this kind of revelation is only one form of all exposition and his religion has all the marks of a 
collection of doctrines founded on the data of reason. To believers, the Muhammedan creed is 
summed up in belief in the unity of God and in the mission of His Prophet, and to ourselves who 
coldly analyse his doctrines, to belief in God and a future life; these two dogmas, the minimum 
of religious belief, statements that to the religious rest on the firm basis of reason, sum up the 
whole doctrinal teaching of the Qur'an. The simplicity and the clearness of this teaching are 
certainly among the most obvious forces at work in the religion and the missionary activity of 
Islam. It cannot be denied that many doctrines and systems of theology and also many 
superstitions, from the worship of saints to the use of rosaries and amulets have become grafted 
on to the main trunk of the Muslim creed. But in spite of the rich development in every sense of 
the term, of the teachings of the Prophet, the Qur'an has invariably kept its place as the 
fundamental starting-point, and the dogma of the unity of God has always been proclaimed there 
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in with a grandeur, a majesty, an invariable purity and with a note of sure conviction, which it ix 


hard to find surpassed outside the pale of Islam, This fidelity to the fundamental dogma of the 
religion, the elemental simplicity of the formula in which it is enunciated, the proof that it gains 
from the fervid conviction of the missionaries whe propagate it, are so many causes to explain 
the success of Muhammedan missionary efforts. A creed so precise, so stripped of all theological 
complexities and consequently so accessible to the ordinary understanding, might be expected to 
possess and does indeed possess a marvelous power of winning its way in to the consciences of 
men.” 7 | : 7 ) ory A ~~? at hermit 





MILI 
Bishop Lefroy considers that the "secret of the extraordinary power for conquest and advance 
which Islam has in its best ages evinced" is to be found in its recognition of the Existence of 
God rather than the Unity of God."Not so much that God is one as that God IS-that His 
existence is the ultimate fact of the universe-that His will is supreme-His sovereignty absolute- 
His power limitless... the conviction that, amidst all the chaos and confusion and disorder of the 
world which so fearfully obsure it, there is nevertheless, an ultimate Will, resistless, supreme, 
and that man is called to be a minister of that Will, to promulgabe it, to compel-if necessary by 
very simple and elementary means indeed-obedience to that Will-this it wus which welded the 
Muhammendan hosts into so invincible an engine of conquest, which inspired them with a spirit 
of military subordination and discipline, as well as with a contempt of death, such as has 
probably never been surpassed in any system - this it is which, so far as it is still in any true 
sense operative amongst Mohammedans, gives at once that backbone of character, that firmness 
of determination and strength of will, and also that uncomplaining patience and submission in 
ee of the bitterest misfortune, which characterize and adom the best adherents of the 
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sa “THE THIRD SURAH| 
AL ‘IMRAN (THE HOUSE OF ‘IMRAN) 
MEDINA PERIOD 
verse 79 to verse 94 


It is not conceivable that. a human being unto whom God had granted revelation, and sound 


__ judgment, and prophethood, should thereafter have said unto people, “' “Worship me beside 
God”; but rather [did he exhort them], “Become men of .God® by spreading x the knowledge 


of the divine’ writ, and by your own deep study [thereof].” 


And neither did he bid you to take the angels and the prophets for: your lords: *" [for] would ~ 


he bid you to deny the truth after - have surrendered yourselves unto God? 


AND, LO, God accepted, through the prophets: this solemn pledge [from the followers of 


earlier revelation]: ™ “Tf, after all the revelation and the wisdom which I have vouchsafed unto 
you, there comes to you an apostle confirming the truth already in your possession, you must 


believe in him and succour him. Do you” -said He -”acknowledge and accept My bond on 


this condition?” They answered: “We do acknowledge it.” Said He: “Then bear 
witness [thereto], and I'shall be your witness. 


And. henceforth, all who turn away [from this pledge] -it is they, they who are truly 
iniquitous !” 


Do they seek, perchance. a faith other than in God, © although it is unto Him that whatever is 
in the heavens anda on earth surrenders itself, willingly or unwillingly, since unto Him all must 


return?” 


Say: “We believe in God, and in that oven has been bestowed from on hi gh upon us, and that 
which has been bestowed upon Abraham and Ishmael and Isaac and Jacob and their 
descendants, and that which has been vouchsafed by their Sustainer unto Moses and Jesus 
and all the [other] prophets: we make no distinction between any of them.’ And unto Him do 
we surrender ourselves.” 


~ For, if one goes in search of a religion other than self-surrender unto God. it will never be 
accepted from him. and in the life to come he shall be among the fost. 


How would God bestow His guidance upon people who have resolved to deny the truth after 
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having attained to faith, and having. borne. witness, , tha me Apostle i is true. Pind + ratte: al 
evidence of the truth has come unto them? For, God does not guide such evaeuns folk. 


Their nares shall be rejection by ain and by the angels. and by all deighieons) men. 


In this state shall they ide: [and] wennbes wil their sutering be. Highened nor mall they be 
granted respite. — 
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But pubeplad shall be they that afterwards repent and put themselves to ri bi ed behold . 
God is much-forgiving, a dispenser of PPG. ovad scysotic tua on} yoo ee 
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Verily, as for those who. are bent on denying the truth after havin g attained to faith, and then : 


grow [ever more stubborn] i in their refusal to acknowledge the truth, their repentance lof other 


ae shall not be ahveieas 70 for it is alah who have truly, gone astrays, 

Neaityr' as for eerie wha are bent c on athe g the truth aie diez as deniers of the truth not all the 
cold on earth could ever be their ransom.’”! ‘Itis they for whom grievous suffering i is in store; 
and they shall have none to succour them. . 
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- This obvious reference to. Jesus reads, literally, “It is not (possible) for a human being that God should grant 


him ...and that thereafter he should say. ..”. Zamakhshari regards the term Aukm (judgment™ or “sound 


judgment”) occurring in the above sentence as synonymous, in this context, with hikmah (“wisdom”). 


According to Sibawayh (as quoted by Razi), a rabbani is “one who devotes himself exclusively to the 


endeavour to know the Sustainer (ar-rabb) and to obey Him”: a connotation fairly close to the English 


expression * “a man of God”. 


I.e.. “to attribute divine or semi-divine powers to them: a categorical rejection of the adoration of saints and 


: angelic beings. 


Lit. “the solemn pledge of the prophets”. Zamakhshari holds at what is meant here is a pledge taken from the 
community as a whole: a pledge consisting in their acceptance of the messages conveyed through the 


prophets. 
Lit., “and I am with you among the witnesses”, 


Lit., “[any] other than God’s religion”. 


' 


Lit., “will be returned”. Foran explanation of this sentence. see 13: 15 and the corresponding notes. 


See 2: 136 and the corresponding note 112. 


The people referred to are he Jews and the Christians. ‘Their acceptance of the Bible, which predicts the 
cori: of the Prophet Muhammad, has made them ‘ ‘witnesses” to the truth of we prophethood. See also verses 


70 and 81 above. 





My interpolation. between brackets. of the words “of other sins” is based on Tabari’s convincing explanation 


of this passage; : 


Lit, “there sb ng Be docatped from any of them the earth full of goles were he to proffer i itin ransom”, The 4 

| _ meaning: of this sefitetice i is obviously metaphorical; but in view of the mention of “ransom”, . some of the gant 
commentators are of the opinion that what is meant here are otherwise good actions in this world (and, in | 
particular, efforts and possessions spent for the sake of helping one’ $ fellow-men) on the strength of which 
such stubborn eee of the visual Bic plead for God's clemency on the etc of Judgment site that a 
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